
The Gospel in Romans: Romans 15:8-13 

INTRODUCTION 
1. This paragraph sums up not only the discussion of unity in Romans 14, but the doctrinal content of the entire letter. 

 These verses confirm that we are correct in believing the strife described in ch.14 is between Jews and Gentiles. 

 Much of Romans relates to the uniting of Jews and Gentiles in one Body, and 14:1-15:13 practically applies it. 
2. As in ch.9-11, this paragraph speaks explicitly about the relationship of Jews and Gentiles in the New Covenant. 

 A strong case can be made for the basic assumptions of covenant theology in Paul’s use of the OT here. 

 The NT speaks not of two separate groups under two divine plans w/ two destinies, but of one Body in Christ. 
3. We will divide the text into three sections: What Christ has done, its twofold outcome, and Paul’s benediction. 

I. MINISTRY AND MANIFESTATION – CHRIST AND THE FAITHFULNESS OF GOD (8A) 
A. A Servant to the Circumcised 

1. Paul builds upon the observations previously made concerning Christ’s example. v.3; (cf. Php. 2:3-8) 

 The language is also reminiscent, though not directly connected, to Isaiah’s Servant. Is. 42:1; 52:13ff 

 Jesus came not to be served, as was His right, but to serve the Father’s will and our good. Mk. 10:45 
2. Paul specifically identifies Jesus’ role as a servant of “the circumcised,” i.e. the Jewish nation. 

 The covenantal and legal consecration of Israel was to bring Messiah into the world. Gal. 3:19-26 

 Jewish particularity was Messianic, not intrinsic; it was always focused on God’s redemptive scheme. 

 There is no basis for attributing particular favor to Israel apart from Christ. 2:28-29; 9:30-33; Gal. 3:28 
3. We shouldn’t underestimate (or unbiblically over-emphasize) the Jewish root and context of the gospel. 

 Jesus was a Jew, born into a Jewish community, and lived His entire life under Mosaic law. Gal. 4:4-5 

 His purpose to redeem those under the law does not change the Jewishness of His life and ministry. 
4. Theological errors and extremes abound; an appropriate, biblical balance should be diligently preserved. 

 We aren’t called to be Jews, rebuild the Temple, or re-institute Israel’s law or political institutions. 

 Nor should we dismiss or neglect the Hebrew foundation of our faith and first 2/3rds of the Bible! 
B. On Behalf of the Truth of God 

1. Jesus’ role as a servant is “to show God’s truthfulness” (ESV) or “on behalf of the truth of God” (NASB). 

 Thomas Schreiner is undoubtedly correct in noting: 
“The ‘truth of God’ refers to his covenant faithfulness by which God remains ‘true’ to his covenant 
promises of salvation for the Jews….” (T. Schreiner, Romans, p. 754) 

 Thus Jesus’ task relates to the larger covenantal and redemptive purpose of God. Gen. 3:15; 22:18 
2. The manifestation of God’s glory, grace, and truthfulness to His promises is the end of all creation. 

 The redemption of a people for God manifests His invincible ability to save them from eternal death. 

 It likewise demonstrates His ability to perfectly orchestrate all things for millennia to accomplish it. 
3. Jesus has become a servant for God’s truthfulness, and we, in a much lesser way, are called to the same. 

 Our lives are to point beyond ourselves to the greater glory and purpose of Almighty God. Mt. 5:16 

 We live not for our glory but His, not to do our will but His, not to manifest our faithfulness but His. 

II. CONFIRMATION AND CONSECRATION – PATRIARCHAL PROMISES AND THE NATIONS (8B-12) 
A. Confirming the Patriarchal Promises 

1. The grammatical relationship of the two clauses in 8b and 9a is difficult. 

 The NIV is unhelpful here since it is unlikely the first clause is causally related to the second. 

 The ESV, NASB, and NKJV/KJV almost certainly are correct: the two clauses are parallel outcomes. 
2. The first outcome of Christ’s service for God’s truthfulness is confirmation of the patriarchal promises. 

 Paul understood the former covenants to ultimately culminate in fulfilling one promise. Eph. 2:12 

 The promise of personal relationship with God underlies all of the divine, redemptive covenants. 
cf. Gen. 17:7-8; Exod. 6:7; 25:8; 2Sam. 7:14; 2Chron. 23:16; Jer. 31:33; 1Pet. 2:9; Rev. 21:3 

3. The work of Christ and the New Covenant are the fulfillment of the Abrahamic promises. Gal. 3:6-9, 29 

 The blessings promised to Abraham’s offspring are not received through the law. Gal. 3:10-14, 17-18 

 Moses could not fulfill the promises made to the fathers, nor could the law given through him. 
4. Only Christ could fulfill the promises made since the fall of humanity into sin and condemnation. 
5. The entire expectation of the OT ultimately culminates and climaxes in the person and work of Christ. 



“He now shows that Christ has embraced us all, so that he leaves no difference between the Jews and the Gentiles, except that 
in the first place he was promised to the Jewish nation, and was in a manner peculiarly destined for them, before he was 

revealed to the Gentiles.” (John Calvin, Commentary on Romans, s.v. 15:8) 

B. Consecrating the Foreign Nations 
1. The second outcome of Christ’s service for God’s truthfulness is consecration of Gentiles for worship. 

 The Gentiles were regarded (rightly) as outside of God’s covenant blessings in the OT. Eph. 2:11-22 

 But the work of Christ not only fulfilled God’s promises to Israel but also expanded its composition. 
2. The Gentiles who were considered outside of God’s sphere of covenant blessing are now invited into it. 

 They are now able to receive the promise of the covenants by grace: that God might be their God. 

 They are engrafted into Israel, so that covenant is defined not by ethnicity but by faith. 11:13-26 
3. We must emphasize, as we did previously in ch.9-11, this is not fundamentally a change in God’s plan. 

 It is a mistake to think the OT was only a physical, national, or outward covenant. De. 30:6; Jn. 8:44 

 Jews were not accepted merely because they were Jewish, and Gentiles could be received by faith. 
4. Nevertheless, what was implicit and occasional in OT is now explicit and universal in NT. Mt. 28:19-20 

 Israel in the OT may have been a light to the nations, but Israel in NT is sent to gather them! Is. 2:1-5 

 The gathering of nations in Christ is the eternal purpose God accomplished. Eph. 3:12; Rev. 7:9-10 
C. Consummating the OT Promises 

1. There are not two people groups (Israel and the Church) with different plans and different destinies. 

 The gathering of the nations in one Body in Christ was God’s purpose all along, as the OT shows. 

 It is why Paul refers to the Church as “the Israel of God” (Gal. 6:16); not replacement but expansion. 
2. Paul quotes four times from the OT in rapid succession to defend and develop this point. 

 All four quotes are from the LXX (Greek OT): one from Law, one from Prophets, two from Writings. 

 By quoting all three sections of the canon, Paul demonstrates its universal and consistent testimony. 
3. Examining the quotations: 

 15:9b quotes Psalm 18:49 (2Sa. 22:50) 
-God will be praised (ESV, NASB) or confessed (NKJV) among the Gentiles with songs of worship. 
-The locus of worship is no longer limited to the Temple or even Israel; it lies among the nations! 

 15:10 quotes Deuteronomy 32:43 
-Gentiles are called to rejoice with God’s people; they are invited, welcomed, exhorted to join in. 
-They do not worship in isolation or independence or as replacements; it is the expansion of Israel! 

 15:11 quotes Psalm 117:1 
-The Scripture commands the nations to worship and “laud” (ἐπαινέω to approve, praise) the Lord. 
-They are not merely commanded to submit, not called to judgment, but called to worship the Lord. 

 15:12 quotes and conflates Isaiah 11:1, 10 
-Over whom will the Lord Jesus rule? Over the Gentiles, and they will hope in, not merely fear, Him. 
-Contrast this w/ dispensationalism’s teaching and focus on the earthly rule over a Jewish kingdom. 
-Paul clearly anticipates a redemptive relationship between Gentile believers and their Lord. 
-This is a present reality in the Church on earth and will be fully consummated in the eschaton. 

4. All four quotations share, at least, two common themes: the Gentiles and the worship of God. 

 At the beginning of Romans Paul referred to the “primal sin” (Schreiner, p. 752) of idolatry. 1:21 
-Ch.1 relates primarily to the development of human depravity and idolatry among the Gentiles. 

 Now at the end of the doctrinal body of the letter, Paul demonstrates that sin’s reversal in Christ. 
-Pagans, without a true and complete knowledge of God, are now reconciled and worship in Christ. 

 Worship is the purpose, not merely the byproduct of God’s work; Jesus built His Church. (Mt. 16:18) 

 Jews and Gentiles have harmony as together they unite in trusting, hoping, and worshipping Christ. 

“By no means, then, is Paul’s goal merely to establish sociological peace between Jews and Gentiles. The goal of his mission is 
to bring Jews and Gentiles together in fervent worship and praise of God.” (T. Schreiner, Romans, p. 752) 

III. BENEDICTION AND BLESSING – JOY AND PEACE IN FAITH AND HOPE (13) 
A. Beseeching the God of Hope 

1. Benedictions are important to the life of God’s people wherein His ministers pronounce divine blessing. 

 Many benedictions can be found both in the OT and NT. (e.g. Nu. 6:22-27; Neh. 8:10; Jude 24-25) 

 The benediction reminds us that the name, presence, and blessing of God are our hope and peace. 



2. The word hope forms the connecting link between the OT quotation in v.12 and Paul’s benediction. 

 The Gentiles will hope in Christ, and we do, and Paul prays the God of hope will bless His people. 

 How awesome to read the OT and realize its fulfillment and God’s faithfulness in our own lives! 

 We as a church are the living demonstration of God’s covenant faithfulness; He keeps His promises. 
3. The God of hope speaks of the God who gives hope, not only administers it but provides the means of it. 

 We only have hope because of the work of Christ; our hope is Him and lies in His perfect work for us. 

 Do you lack hope? Do you feel discouragement or despair? Fix your eyes on Him who is our hope! 
B. Being Filled with Joy and Peace in Believing 

1. Paul prays the saints might be filled with joy and peace in believing, because it isn’t enough to believe. 

 Yes, we are justified by faith alone, and you do not have to experience joy and peace to be saved. 

 Some saints will struggle long without assurance and may have to fight daily to find joy in Christ. 

“Q. 81. Are all true believers at all times assured of their present being in the estate of grace, and that they 
shall be saved? 
A. Assurance of grace and salvation not being of the essence of faith, true believers may wait long before they 
obtain it; and, after the enjoyment thereof, may have it weakened and intermitted, through manifold 
distempers, sins, temptations, and desertions; yet they are never left without such a presence and support of 
the Spirit of God as keeps them from sinking into utter despair.”  
(Westminster Larger Catechism; cf. Westminster Confession of Faith XVIII Of Assurance of Grace and Salvation) 

2. Yes, you can be saved without joy and peace, but do you really want to be? Don’t you want to know joy? 

 God is able and willing to grant it. Do we lack joy and peace because we do not ask? (cf. Jas. 4:2b) 

 If you look for joy and peace anywhere other than in believing in Christ, you will not find or keep it. 
3. Faith radically changes our relationship to God, but it should also change the condition of our heart. 

 You can rejoice in the Lord, always; indeed, we are commanded to do so! Php. 4:4; 1Thess. 4:16 

 Rejoicing in the Lord does not mean always being happy or never being sad, but celebrating Him! 
4. We rejoice in who God is, what Christ has done, and what He has promised to all that believe in Him. 

 This joy transcends circumstances and emotions in the moment and translates us to a higher plane. 

 You cannot be filled with joy and peace by fixing your eyes on this world; fix your eyes on Christ. 
C. Abounding in Hope by the Holy Spirit’s Power 

1. There are two aspects to hope we should think carefully about: objective hope and subjective hope. 

 Objective hope is the reality that all who believe in Christ are justified and will certainly be glorified. 

 Subjective hope is the inward experience of that objective reality; it is being hopeful in our hearts. 
2. We use hope in very superficial ways; I “hope” the Braves will call me to play 3rd base, but not biblically. 

 Biblical hope is far more substantive than what we usually mean by our use of that term. 

 Biblical hope is the combination of desire and expectation. (e.g. Do you hope to get sick again?) 
3. We can have hope in Christ (objective) without abounding in hope in our hearts (subjective). 

 Paul’s prayer is both the key (grace) and an important clue to possessing both aspects of hope. 

 We will only abound in hope as we rely on the God of hope to fill us with joy and peace in believing. 

 Those who do not have joy and peace in their faith will never have hearts full of hope. 

 Those who experience joy and peace in their faith will likewise find their hearts comforted by hope. 
4. Can you see how this paragraph sums up the entire letter? This is where the gospel leads. One Body in 

Christ united in worship, full of joy and peace, abounding in hope by God’s grace received through faith. 
 
PRAYER OF REFLECTION 
 
 O Lord, the Scripture is true. Your word teaches us things the natural man could never discern or understand, 

even if it were told to Him. Your ways and thoughts are infinitely higher and greater than our own, and unless Your Spirit 

helped us, Lord, we could never understand what Your servants writing Scripture have said. Lord, we pray You would 

bless this seed sown in our hearts. Make it bear fruit. Help us to understand. Transform our thinking. Correct our errors. 

Enlarge our understanding. Deepen our appreciation of these truths. Be glorified in our lives, O God. 

         We pray in Jesus’ name. Amen. 


