
The Gospel in Romans: Romans 16:21-27 

INTRODUCTION 
1. The letter to the Romans ends as it began with a descriptive of the gospel in the context of redemptive history. 1:1-6 

 The opening verses and the doxology at the end may be intended as an inclusio, bookends bracketing the text. 

 At the very least, it is a fitting reminder of the historia salutis and praise for the gospel expounded in the letter. 
2. We will look at our text in two sections: first the greetings from the brothers with Paul, then the doxology. 

I. GREETINGS FROM PAUL’S CO-WORKERS (VV.21-24) 
A. The Greetings from those with Paul (21-23) 

1. Romans 16:1-16 contained an extensive list of greetings from Paul to brothers and sisters in Rome. 

 Now at the end of the letter, as is typical in Paul’s writings, those with Paul greet the Roman church. 

 Paul almost always worked with a team; he rarely traveled alone and usually had several assistants. 

 Paul sends greetings from his Jewish teammates (21), his scribe (22), and his Corinthian hosts (23). 
2. Timothy is well-known to most of us, and Paul describes him as “my fellow worker” (ὁ συνεργός μου). 

 Lucius is probably unknown to us, though there is a Lucius of Cyrene mentioned in Acts 13:1. 

 Jason is likely the brother from Thessalonica who faced great danger with Paul. (Acts 17:5-7) 

 Sosipater is thought to be Sopater from Berea who was also traveling with Paul. (cf. Acts 20:4) 

 All of these men are identified by Paul as “my kinsmen” (οἱ συγγενεῖς μου), i.e. Jewish believers. 
3. Who wrote the letter to the Romans? There are three correct answers: Paul, the Holy Spirit, and Tertius. 

 Tertius apparently served as Paul’s amanuensis, a scribe who wrote as the apostle dictated. 

 This was a common practice in the ancient world, perhaps even more important if Paul was blind. 
4. The final three names in v. 23 contain greetings from the brothers in Corinth where Paul is at this time. 

 Gaius is host to the Corinthian church, so he would not be Gaius of Derbe (Acts 19:29; 20:4) but is 
almost certainly the Gaius mentioned in 1Cor. 1:14; some think he is Titius Justus (Acts 18:7). 

 Erastus is identified as the steward of the city (ὁ οἰκονόμος τῆς πόλεως), a rather ambiguous title. 
 It is impossible to know whether he is the same Erastus mentioned in Acts 19:22 and 2Tim. 4:20. 
 An excavation in Corinth in 1929 uncovered an inscription in a paving stone identifying an 

Erastus who paid for the paving. It is debated whether this refers to the same person. 

 Quartus is unknown apart from this verse of Scripture. 
B. Where is verse 24?!?! 

1. Some of you may have noticed in reading the ESV or NIV that the text jumps from v. 23 to v. 25. 

 The ESV places v. 24 in a footnote, the NASB brackets it in the text, and the KJV/NKJV include it. 

 This is an example of a textual variant, and it raises the important issue of textual criticism. 
2. Textual criticism does not mean criticizing the text of Scripture; it is a technical term for recovering it. 

 We have literally thousands of copies of the NT texts in Greek and various ancient translations. 

 Because these are handwritten copies from different parts of the world, there are some differences. 
3. Liberal critics talk about thousands of “errors” in the Bible, taking advantage of people’s ignorance. 

 These claims should not trouble your faith; the copies and translations are not inspired, but 
misspellings, skipped words/verses, or mistakes in some copies do not mean the Bible isn’t inspired. 

 The Lord has given us a multitude of manuscripts so that by comparing them we can identify where 
the mistakes in the copies are and preserve the original, correct reading. This is textual criticism. 

4. Textual criticism is a big issue, and it deserves far more extensive discussion at another time. 

 But suffice it to say, I prefer the NASB’s approach to this issue than the ESV’s, and I prefer the ESV’s 
approach to either the NIV’s or KJV’s handling of the questionable verses. 

 The KJV includes them all without indicating where the questions are; the NIV omits them entirely. 

 I think it is more helpful to bracket the debated text and alter the reader to the underlying issue. 

 Most Christians are not able to examine and weigh the textual evidence for or against a particular 
reading, but it is good to know that the question is there, especially when dealing with critics. 

5. Most text critical issues are like this: the disputed verse may or may not be authentic but is orthodox. 

 Did Paul include two benedictions (v. 20 & 24) and a doxology (vv. 25-27), or only one benediction? 

 Either way the benediction is consistent with Paul’s other letters and is not harmful in any way. 



II. CONCLUDING DOXOLOGY (25-27) 
A. The One Who is Able to Strengthen You 

1. The doxology which wraps up Paul’s letter to Rome isn’t an imperative; it is an indicative hymn of praise. 

 This is appropriate in view of the content of the letter; the gospel is God’s good work done in Christ. 

 The gospel isn’t a message about what you should do; it is a declaration of what God has done. 
2. Paul isn’t saying, “Be strong,” he is saying, “Praise be to God who is able to strengthen you.” 

 That makes a big difference. Am I strong, or is Jesus strong? Can I do it, or must I rely on Him? 

 The gospel isn’t a self-help strategy. It isn’t a path to personal wealth and ability. It is about Christ. 
3. When I am weak, then I am strong, because my only strength, my only success, is in Christ. 2Cor. 12:7-10 

 We must know our own inability and our total dependence on the Lord Jesus for grace. Heb. 12:1-2 

 “And my whole hope is only in Thy exceeding great mercy. Give what Thou commandest, and command 
what Thou wilt…. For he loves Thee too little who loves aught with Thee, which he loves not for 
Thee, O love, who ever burnest, and art never quenched! O charity, my God, kindle me! Thou 
commandest continency; give what Thou commandest, and command what Thou wilt.”  

(Augustine, Confessions X.XXIX) 

4. True strength lies in the gospel, not a license for laziness, but incentive for loving, grateful perseverance. 

 The gospel calls us to obedience, not as a means of salvation, but as the believing response to it. 

 The obedience of faith brackets the letter; obedience flows from and is the fruit of faith. 1:5 

 If we conceive of the gospel as opposed to obedient faith, we misunderstand and misrepresent it. 

“Paul never conceived of salvation taking root among the nations without a change of behavior. The gospel 
that takes hold of human beings changes them so that they become servants of righteousness. Such new 
behavior, however, has its roots in faith, in trusting God for the strength and power to live a new life. The 
gospel does not summon people to exercise their own moral virtue. It calls then to put their trust in God, 
who raised Jesus from the dead. By trusting him they will be filled with the power to live fruitful lives.” 

(T. Schreiner, Romans, p. 815) 

B. The Means By Which God Strengthens His People 
1. How does God strengthen His people? By means of the gospel, specifically the preaching of Jesus Christ. 

 How important is the gospel? So important that if a church doesn’t have it, it doesn’t have anything. 

 You may have good music, good fellowship, great programs, but without the gospel, it is worthless. 
2. The gospel is God’s means of strengthening the saints. We need the preached gospel to live for God. 

 “The true treasure of the church is the Holy gospel of the glory and the grace of God.” (M. Luther, #62) 

 This is why Reformed Christians place such emphasis on the primacy of preaching in the church. 
3. We need to be hearing the message of the gospel, the good news of Jesus Christ, or we will be weak. 

 This is why the gospel and the ministry of the word must be primary in the local church. 

 We know God through His revealed word, and we obtain and strengthen faith by hearing it. 

 Preaching the word is not the only thing that matters, but it is the most important part of ministry. 
4. We need to prioritize the word and the preaching of the gospel if we are serious about the Christian life. 

 Read your Bible, listen to good preaching, and be present when the church meets to hear the word. 

 We should not be surprised if our faith is weak when we are neglecting God’s means of strength. 
C. The Manner in Which God Revealed the Gospel 

1. The gospel is a mystery revealed, God’s plan hidden in plain sight for ages but now manifested in Christ. 

 The good news of salvation began with God’s purpose decreed before creation. Eph. 1:3-6; 3:8-12 

 In eternity past the Father gave some persons to the Son to save, and the Son sent the Spirit to bring 
those who were chosen to Him through faith. Jn. 6:37, 44-45; 10:26-30; 16:7-15; 17:1-6 

 This agreement within the Trinity to save some is historically known as the Covenant of Redemption. 
It is the basis for the Covenant of Grace made with Christ and the elect. (cf. WCF VII; WLC 31) 

2. We read the OT and wonder how the Jews could not know, how they did not recognize Jesus as Christ. 

 But remember that not even the angels understood the fullness of God’s plan. (cf. 1Pet. 1:10-12) 

 The prophets saw glimpses, but none would or could understand until after the cross. 2Cor. 3:14-16 
3. This revelation of the gospel through redemptive history is a bit of a paradox. 

 On the one hand, the OT announces the gospel and gives prophecies and promises concerning it. 
 The gospel was preached to Abraham (Gal. 3:8) and the Law and Prophets testify to it (3:21). 
 Jesus affirmed the Law (Matt. 5:17-20), and Paul argued his consistency with it (Ac. 26:22-23). 



 On the other hand, the majority of Jews rejected (and continue to reject) Jesus as Lord and Christ. 
 Eventually Judaism and Christianity became separate and distinct religions, different faiths. 
 Both claim the Hebrew Scriptures, but how we understand and apply them differs greatly! 

“If the OT wholly conceals what is to come, then only a gnostic exegesis could claim that the gospel of Christ 
brings to completion what was promised in the OT. Conversely, one should not posit a simplistic and 
patently obvious continuity between the old covenant and the new. If the lines of continuity were so easily 
discernible, the language of mystery and concealment would be superfluous. A simple either-or is not the way 
forward here. One must accept the tension, acknowledging that the gospel was both hidden and revealed in 
the OT. In light of the fulfillment readers can now perceive that what was hidden in the old is now revealed 
through the new. What was foreshadowed in the OT is now perceived in its true significance in light of the 
fulfillment that has arrived. There are enough lines of direct continuity between the Testaments that the claim 
to see fulfillment is not arbitrary or gnostic.” (T. Schreiner, Romans, p. 814) 

4. We need to realize the hiddenness of OT prophecy is part of the plan; it was God’s design in history. 

 But the mystery of the gospel is no longer a mystery; it has been revealed in Jesus Christ. 

 Nevertheless, a veil remains over the eyes without faith; we need the Spirit to help us understand. 
5. We should marvel at what God has done and how He accomplished redemption through the ages. 

 The scheme of redemption stretches from eternity to eternity; it manifests His wisdom and power. 

 Yet many take a reductionistic approach to the gospel: God is good, Sin is bad, Jesus died, Believe it. 

 If you reduce the gospel to the words of John 3:16, you will miss the fullness of the glory revealed. 

 We need to delve deeper and see the glory and power and majesty of God revealed in redemption. 
D. The Praise Which is Due to Him 

1. God is the only wise God who is glorified through Jesus Christ forever. Let that sink in just a bit. 

 The pinnacle of God’s glory is manifest not by creation or providence or answered prayer. 

 The ultimate manifestation of God’s glory is revealed in, by, and through the Lord Jesus Christ. 
2. This is why Christ-less Christianity, moralistic therapeutic deism, and other religions all ultimately fail. 

 You can believe in (a) god apart without Christ; you can be a “good person;” you can be religious. 

 But you cannot know the glory of the true, living, and only wise God apart from Jesus Christ. 

“The dominant theme in this doxology is the ascription of glory to God. This is fitting since the central 
theme of Romans is that God has so arranged history that he will receive honor, praise, and thanksgiving. As 
Paul surveys and contemplates the gospel he has explicated in this letter, his heart surges in praise to God.”  

(T. Schreiner, Romans, p. 815) 

3. Are we daily meditating with awe on the glory of the God of creation and redemption? 

 So often we seem more consumed by questions and controversy than by worship. 

 But we were created for the glory of God, we exist to worship, praise, and honor Him. 
4. Worship is not secondary; it is primary, and our entire lives should be oriented to fulfilling that purpose. 

 
PRAYER OF REFLECTION 
 
 Holy, Almighty, All Knowing, the Only Wise, Eternal God, we love You and we thank You for the eternal love You 

have set upon us from before the foundation of the world. Lord, we have no strength in ourselves, no worth, no merit, 

no ability to do anything truly worthy of praise, but You did not abandon us in our sinfulness but loved us and chose us 

before the world ever was. We praise You for faithfulness, we thank You for the good news of salvation in Jesus Christ, 

we thank You for strengthening us by it, and we give You all the glory for all good things in Jesus’ name. Amen. 


